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One of the first ‘war novels’ to be published in the twentieth century, Le Feu made
Henri Barbusse internationally popular. The repercussion of the work as a manifesto
about the banality of war and the defense of pacifism gave the author the status of an
intellectual commited to his time.

Barbusse: an activist for the international of thought
Born in Asnières-sur-Seine (France) in 1873 to a French father and English mother,
Barbusse began his literary life thanks to the prize he won in a competition in the
newspaper L'Écho de Paris. In 1895, this prize became his first book of poems,
Pleureuses, which was published by Charpentier. Various other publications of short
stories and poems anteceded his work of greatest success, the 1916 book Le Feu:
journal d'une escouade (Fire: diary of a battalion), published by Flammarion. Barbusse
had enlisted as a volunteer in the First World War and after being wounded in the
battlefield wrote his memories about the conflict, which had a resounding public impact
and won the Goncourt Prize that year.

One of the first 'war novels' to be published on European soil in the twentieth century
(followed by Eric Maria Remarque (1928) and Ernest Hemingway (1930), amongst
others), the book made Henri Barbusse internationally popular. It was published in
English the following year (London, 1917 and New York, 1933), and some translations
into Spanish—often poorly identified and not widely distributed—appeared after the
First World War.1 However, despite the existing translations, it is possible that
Barbusse's much cited and referenced work was being read in the French original.

The repercussion of the work as a manifesto about the banality of war and the defense
of pacifism gave Barbusse the mission that would characterize him until his death: the
commitment of the intellectual to the questions of his time. A parallel between him and
Émile Zola was often mentioned by those who reviewed his books or traced his
trajectory, an association which placed him in the genealogy of the Dreyfusards. From
prison Antonio Gramsci wrote: "The only French book which continues Zola is O Fogo,
by Barbusse, because the war caused a certain type of fraternity to be reborn in
France."2 It must not be by coincidence that among his works Henri Barbusse wrote a
biography of the French writer in his 1932 book Zola.

Imbued with pacifism in the immediate post-war era, Henri Barbusse helped found the
Clarté movement (1919-1921)—the 'International of Thought'—, followed by the
creation of the Clarté periodical (1921-1928), with Romain Rolland, Anatole France, and
others. Involved in the tensions of joining the Third International and the emergence of
the French Communist Party (PCF), the periodical was close to Bolshevism and the
defense of the revolution, though without explicitly adhering to it. With the motto "the
formation of an international of intellectuals," the group soon "brought together against
the war elites from all over the world, men of 'good will' and progressives, with any
distinction of tendencies or schools."3

Clarté's spread in Latin America is striking, with the profusion of Clarté or Claridad
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experiences in Brazil, Argentina, Chile, and Peru at the beginning of the 1920s. There
exist a small number of references to the existence of a Clarté group in the United
States; however, no bibliographic references or sources were found about it. Various of
these enterprises derived from the personal contact of South American intellectuals
with Barbusse, such as Maurício de Lacerda in Brazil and José Carlos Mariátegui in
Peru. Peter Gold attributes the various Clarté groups on the continent to Mariátegui's
contacts: "Mariategui was in no small measure responsible for spreading the work of
Barbusse and the Clarté movement in Latin America."4 Moraga Valle believes that the
Peruvian journal was inspired by the Chilean one, due to the contacts of the Aprista
Haya de la Torre with the Santiago group. 5 Exchanges among the Latin American
enterprises are relevant and deserve to be carefully studied, but the prolific
correspondence of Henri Barbusse and Romain Rolland with numerous Latin American
intellectuals cannot be overlooked, as it may have served as inspiration for the
formation of a network. Romain Rolland had an intense epistolary dialogue in the 1920s
with Gabriela Mistral, José Ingenieros, Haya de la Torre, etc. Fábio Moraga Valle's
article investigates in greater detail the profusion of Claridad enterprises including
Mexico and Guatemala and concludes that although they debated common themes
(national, Latin American, and international questions), the groups did not manage to
create transatlantic collective action.

Henri Barbusse adhered to communism in 1923 and intensified his activism around the
role of intellectuals in society. His 1927 book Manifeste aux intellectuels points to the
link between Soviet Russia and the role of writers. With the change in the editorial line
of Clarté, which adhered to the Trotskyist dissidence in 1928, Barbusse decided to start
a new international intellectual mobilization project. The newspaper Monde (1928-
1935) continued the activities of Clarté and likewise circulated intensely in the Southern
Cone countries. This is what can be seen, for example, in the resurgence of Monde in
Uruguay in 1936, at the initiative of the communist intellectual Pedro Cerruti Crosa.

Reproduction of the first page of Monde, French edition, 11 May 1934

Source : Gallica
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Reproduction of the first page of the Uruguayan Monde, 15 May 1936

Source : World Congress against the Imperialist War Collection IISH,
Amsterdam

Among the names that were part of the council of the French Monde were the
Argentine socialist Manuel Ugarte. A renowned anti-imperialist activist, Ugarte had
been in exile for a long time in France, where he had been in contact with Henri
Barbusse. The epistolary evidence indicates that Ugarte was responsible for various
connections between Henri Barbusse and intellectuals from the Southern Cone.
Wanting to expand the movement against the war and fascism around the world,
Barbusse asked Ugarte for names and addresses of Latin American intellectuals to
whom he could send the proposal for mobilization. This expedient was commonly used
to divulge ideas via correspondence, as can be noted in the letter sent to Carlos
Quijano. Until January 1933, Manuel Ugarte wrote in Monde about the Latin American
political situation under the yoke of imperialism.

Reproduction of the page of the daily Acción, (Montevideo, 31/12/1932) where
the letter from Henri Barbusse to Carlos Quijano is transcribed

Source : Biblioteca Nacional do Uruguai

The contact of the Argentine Aníbal Ponce with this group of French intellectuals
occurred within a network of relations which also involve the figure of Manuel Ugarte.
One of Barbusse's letters demonstrates the latter's intention in contacting the Argentine
because of his importance for mobilization in Latin America: "... someone like Aníbal



Ponce, with whom it is absolutely necessary that we establish relations, is not a
communist and he appears to be one of the most important intellectuals in Latin
America. I will write to Aníbal Ponce a letter which I will send to you. I think this could
start things."6

Aníbal Ponce responded positively to Barbusse's appeal to help organize the movement
against war and fascism. He soon began to lead the South American movement,
becoming president of the Latin American Anti-War Congress of Montevideo, held on 12
March 1933. At the end of 1934, Ponce travelled to Europe and participated in the
World Congress of Students, held in Brussel at the end of the December 1934, and the
preparatory meetings of the I Congress of Writers of Paris. Ponce visited the USSR in
February 1935 and that year returned to Argentina, starting the connections for the
foundation of the Agrupação de Intelectuais, Artistas, Periodistas y Escritores (AIAPE).
Looking at this trajectory, it can be seen that Aníbal Ponce was close to the projects for
the internationalization of the intellectual struggle against fascism which resulted in the
creation of the International Association for the Defense of Culture (AIDC).

The Argentine AIAPE, founded by Ponce in 1935 and its Uruguayan homonym—created
by a group of intellectuals in 1936, through CTIU (Confederación de Trabajadores
Intelectuales de Uruguay) were part of the widespread mobilization against fascism in
the River Plate countries. In Brazil similar associations were also created, such as the
cultural wing of the Aliança Nacional Libertadora (ANL), formed as a Popular Front in
Brazil; generally speaking these groups of intellectuals supported the creation of
popular fronts in their countries. In the United States the most prominent anti-fascist
organization in the interwar period, pushed by the Communist Party (PCUSA) was the
American League against War and Fascism (ALAWF), created on the occasion of Henri
Barbusse's visit to the country in 1933, as will be seen below.

The historiography emphasizes the role of French intellectuality as the inspiration for
the anti-fascist struggle in the Southern Cone, above all the Comité de Vigilance des
Intellectuels Antifascistes (CVIA) in Paris in 1934. In parallel, writers' associations
formed the Congress of Writers for the Defense of Culture (Paris, 1935 and Spain,
1937) and the International Association for the Defense of Culture (AIDC), which
obtained significant South American and US participation. However, in the case of the
United States, Henri Barbusse and his activism does not seem to have served as
inspiration for such an intense mobilization as in the Southern Cone countries. In the
ALAWF publication entitled Fight! Against War and Fascism (1933-1939), Barbusse
contributed to only a few issues and his death in 1935 passed practically unnoticed.

In all of these spheres of international mobilization, from the expectation of the creation
of an 'international of thought' in the 1920s to the formation of the International
Association for the Defense of Culture (AIDC), we can find a greater or lesser
references, both direct and indirect, to the figure of Henri Barbusse as the inspiration
and catalyst for movements.

From Amsterdam-Pleyel to Montevideo and New
York
The Amsterdam Congress in March 1932 was an action by the Communist International
(IC), organized due to the threatened invasion of Manchuria by the Japanese; the
defense of the USSR against Japanese imperialism was intermixed with pacifist
accusations and at the same time with anti-fascist mobilization focused on the Italian
regime. The Amsterdam Congress was organized by the writers Henri Barbusse and
Romain Rolland who appealed to global intellectuality. It was a definitive call for the
beginning of the involvement of intellectuals in the struggles waged by the communists,
who had been removed from the political struggles of the left by the sectarian strategies
of the Communist International. 7

Later, on 4 and 5 July 1933, another meeting was held in Salle Pleyel, in Paris, aimed to
give continuity to what had been discussed in the Amsterdam Congress. With Hitler's
victory in Germany, other concerns emerged on the movement's agenda. Out of these
encounters came the movement entitled Amsterdam-Pleyel, which was intensely
involved in the struggle against fascism in the following years.

During the organization of the Amsterdam Congress in 1932, Henri Barbusse took the
lead in the national and international organization of intellectuals. The testimony of
Annette Vidal, Barbusse's personal secretary, reports that by chance the task was
concentrated in Barbusse's hands, who completed an almost Herculean epistolary task



to answer all the requests for information.

All the texts which popularized the idea of the Congress asked for any
adhesions and requests for information to be sent to Henri Barbusse. [...]
Answering individually all the letters was impossible, not answering them
unthinkable. Barbusse then decided to dictate by telephone to Paris, to ARAC
[...] models of letters on which, as a postscript, we could answer the individual
questions asked. [...] In the morning the postman arrived with a heavy load of
letters. The whole day passed answering the individual questions and
Barbusse spent the whole afternoon signing them. Sitting at his desk, when
the letter was signed he would lift his hand slightly, I would remove the
signed letter and Barbusse, tirelessly would add his signature at the bottom of
the next letter and, if necessary, some words of information about the
Congress. 8

The above narrative offers clues to explaining Barbusse's vast network of contacts with
worldwide intellectuality. On the one hand, the network was centralized, whether
purposefully or not, on his person; second, Barbusse spent an enormous effort
corresponding with each individual who had written to him, offering the necessary
personal touch inherent in correspondence.

The Amsterdam-Pleyel movement in the Southern Cone materialized during the holding
of the Latin-American Anti-War Congress in March 1933 in Montevideo. Meeting there
were workers, activists, trade unionists, and some intellectuals discussing the Chaco
War, underway at that moment between Bolivia and Paraguay. In this context, a visit of
the investigating commission of the Committee Against War and Fascism to inspect the
situation in the region was scheduled for 1933, with the presence of Henri Barbusse.

However, this visit did not occur, despite the insistence and invitations on the part of
activists and intellectuals, as can be seen in Luis Carlos Prestes' letter. The absence of
a reliable network of activists on the continent was one of the reasons why Barbusse did
not appear at the Montevideo meeting and also did not send the Investigating
Commission which had been announced. He justified his attitude with the following
comment: "It seems to me to be indispensable to begin at the beginning, I mean to
establish secure connections, before thinking of initiatives such as the Investigating
Commission in the region of Gran Chaco or the presence of a delegation at an important
congress."9

Reproduction of the page of the review Soviet (Buenos Aires, 09/1934) where
the letter from Prestes to Henri Barbusse is transcribed

Source : Cedinci

In 1935, this expectation gained force and it was announced in the press, especially the
communist one. Barbusse's visit to Brazil and Argentina was organized through the
intermediation of the activist Étienne Constant, responsible for helping to disseminate
the movement in Latin America.

The Brazilian journalist Moacir Werneck de Castro stated in a letter: "Once again I
insist on your trip to Brazil. I am certain that we will do everything possible to prepare
for this. You will be welcome with the enthusiasm which your brave heart has always
awoken in the sincere intellectuals and younger generations."10 In relation to
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Argentina, Annette Vidal made some demands showing that the plans for the visit were
more advanced. Amongst other concerns, Annette feared about police repression in
Argentina, which could prevent the writer from speaking publicly; she was also
concerned about his health, which had suffered in his trip to the United States.

Barbusse's planned trip to South America did not occur due to his death on 30 August
1935 in Moscow. This triggered a strong reaction among the intellectuals in the
Southern Cone. In the Argentine AIAPE a civic funeral was held at the beginning of
September 1935; in the Uruguayan CTIU and in the Brazilian Clube de Cultura Moderna
(CCM) there were at the same time public sessions in his honor, with Henri Wallon
participating in the event in Brazil. In this country also circulated a testimonial report
of Barbusse's funeral in Moscow: Osório César, a communist psychiatrist, was in the
USSR at a medical congress and wrote in a letter to A Manhã of the pomp and
reverence with which his body was laid in state by the Soviets: "Moscow has just paid
the mortal remains of the French writer great honors... I dare not say privileges. It
seems as if the USSR is crying for having lost a national hero..." 11

Barbusse's frustrated visit to South America in 1933 did not occur for other reasons. He
chose instead to go on a tour in the United States, with the aim of collecting funds for
the Committee for the Struggle against War and Fascism and to participate in the I
Congress against War and Fascism, held in September of that year.

Henri Barbusse's trip to the United States is little mentioned in the historiography. A
report he wrote, entitled "Tournée en Amérique" held in the archives of the PCF12 in
Paris, gives us some clues about the difficulties faced by Barbusse in his activism in the
United States.

He was invited to participate in the Congress of the American Committee against War
and Fascism (ALAWF),13 held in New York at the end of September 1933. He took
advantage to tour various cities (NY, Philadelphia, Washington, Baltimore, Pittsburgh,
Erie, Cleveland, Detroit, Chicago, Boston, Newhaven); according to him he participated
in more than 40 meetings, with the intellectuals of New Masses journal, the Clarté
Club, and the League of Negro Rights, amongst other groups. His principal objectives
were to help organize the movement against the war and fascism in the United States,
connecting the local movement with the international one, and raising funds for the
organization through sympathizers and collecting money in his talks. In neither case
was the trip successful, as will be seen below.

The difficulties faced by Barbusse began at the moment of his entrance to the United
States, still in immigration. The writer and his secretary, Annette Vidal, were detained
at the frontier after he "admitted that he was a communist," that caused the official to
react and leading to a delay in the authorization for their entrance. Tom Mann, a well-
known British trade union official, accompanied Barbusse and had had his visa denied
by the embassy in London. After consultation with those responsible for immigration on
Ellis Island, they were allowed enter the United States.

This gesture caused a reaction in the US press, including praise and criticism, which
involved the nature of the state under Roosevelt's New Deal. An editorial from the St.
Louis Post Dispatch, on 3 October 1933, looked at the history of communist intellectuals
stopped at the US frontier, such as the British-Indian politician and member Communist
Party MP Shapurji Shaklatvala in 1925, or Alejandra Kollontai, in 1926, who was just
passing through and was not authorized to 'touch American soil' on the way to Mexico.
It concluded that the action showed the "tolerance of the New Deal with guests from
abroad." The newspaper's editorial stated that "It would have equally been an absurd
not to let Henri Barbusse enter, a French writer who magnified literature with one of
the most graphic representations of the horrors of war. After having been detained in
port for various hours last week, he was admitted."14

Other newspapers warned about the risks inherent in Barbusse entering the country,
since he could show "the appeal which [communist] theory could have to liberal thought
by placing the damage caused by war and by capital on top of the list of evils of the
world," admitting that Barbusse was also opposed to the social order established in the
United States and that the immigration agent had acted 'prudently' by preventing him
from entering. The editorial also called Barbusse a 'Pacific Communist' in an ironic
manner. This term can indicate multiple understandings about Barbusse in that context.
On the one hand, associating his name with softening of the danger of the communist,
due to his intellectual and non-belligerent nature; on the other, the epithet referred to
his struggle for pacifism and his trajectory as a writer in the First World War, as well as



the mobilization against the War and Fascism at that moment.15

The First Congress Against War and Fascism was held in the United States between 29
September and 1 October 1933. The press reported that there were between 2 500 and
3 000 delegates "representing the most varied group ever gathered in a peace meeting,
with clergy rubbing shoulders with communists, the Industrial Workers of the World
and the American Federation Labor on the same committees, mixing with liberals,
veterans and farmers"16. Other sources stated that 11,000 people appeared at the
event, causing chaos in the traffic. 17 Barbusse's assessment, reported in "Tournée en
Amérique" was initially optimistic: "There is no doubt that at the current moment a
great agitation has been created in the most active and lovely part of the United States,
that many marks have been established and that our comrades have before them
considerable possibilities for the expansion and strengthening of the Movement for the
Struggle against War and Fascism. This appears even more plausible because the
American people are in general extremely open, much freer of tradition than is thought,
well guided they can achieve much more rapid and decisive progress."

Despite Barbusse's high expectations of the movement in the United States, two
problems were occurring. The first was related to the fact that the American League
against War and Fascism did not see itself as a part of the international movement; its
adhesion to the Amsterdam Manifesto (1932) was only "a type of ideological affiliation,
a parallelism in types of action, which does not signify a connection of a national
organization with an international organization." In other words, the United States
organization had affinity with the purposes of the World Movement against War and
Fascism, but did not feel subordinated to it. Another problem was the funds obtained
from the journey; although he managed to collect a good amount of money, Barbusse
said he had spent almost everything on his own journey and in the division with local
committees. In the Letter, he concluded: "My journey, except for an unforeseen even
that may occur, has been null in relation to a concession of the United States to the
World Movement against War and Fascism."

Both in the case of the Southern Cone and the United States, the Movement against
War and Fascism was inspired by Barbusse, his letters, texts, and manifestos. However,
this did not signify strict control over the American organizations; to the contrary, they
demonstrated relative autonomy in relation to European movements and Soviet
coordination, indirectly represented by the figure of Henri Barbusse. These events
showed once again that the struggle against fascism in American countries was marked
to a great extent by local political traditions.

Barbusse's trajectory and the debate on engagement
The various reflections in the press on the figure of Henri Barbusse returned to his
condition as an engaged intellectual. In the biographical narratives, in his physical
description, and the repercussion of his lectures and books it is possible to perceive a
shared conception of intellectual and, at the same time, one that became a model for the
action of his peers.

The force of the Clarté enterprise was evident in the Southern Cone, especially in the
recovery of Barbusse's biography after his death in August 1935, when the ideals of the
journal were returned to and the 1920s texts republished. In the United States, the
initiative of the 'international of thought' did not have as strong an impact as Under
Fire, for which he was referenced. Alongside numerous articles, Barbusse's death
resulted in the flourishing of opinion texts in the press in which his trajectory was
analyzed; from these texts can be abstracted some important points about the action of
the intellectual.

Most evident in the analyses is the valorization of the experience of metamorphosis
experienced by the writer: from frivolous writer to critic. In his trajectory the points of
inflection are the First World War, which provided the necessary experience for the
recognition of the 'true' path of the intellectual. The valorization of this 'traffic of
consciences'18 was related to the trajectory of anti-fascist intellectuals as a whole, who
were expected to 'abandon the ivory tower' and the alignment of political struggles.

Henri Barbusse's political and intellectual trajectory was returned to by activists of
various tendencies—socialists, communists, and liberals; the analyses exalt various
points of his experience, varying according to the political orientation of the author. The
Argentine socialist periodicals Izquierda, Crítica y Acción Socialista and Claridad refer
to Henri Barbusse as a socialist. This shows that the communist engagement of



Barbusse was not evident to intellectuals. A common point was the interpretation of
Barbusse's trajectory through metaphors such as 'clarity,' 'radiance,' 'illumination,' in a
reference to the Clarté journal, but also to the role of the intellectual as a guide and
light for the clarification of consciences. The Uruguayan socialist writer summarizes
this association: "... not in vain, [Henri Barbusse] found in the meaning of the word
CLARITY, his motto, and on this an anvil, on top of which a burst of starlight became its
symbol!"19

For communist voices, Barbusse's role went beyond this enlightened conception of a
guide and light for the clarification of consciences. Also involved was valorizing in the
writer's trajectory his direct engagement in political struggles, going to the battlefield,
so that drawing on this the intellectual could reoccupy the role of paladin of a new
conscience. Carlos Lacerda, in his speech on Barbusse, valorized the man of action, "the
man who fleeing positions and comfort, left his cabinet and came down to the people,
the people whom he loved and whom he wanted to liberate from this confusing and
hateful present."20 Even among center-left writers, such as the Argentine Aiapeano
Alberto Gerchunoff, the harsh contact with reality was exalted in Barbusse's intellectual
journey: "What he suffered in the trenches, the sight of immense numbers made into
dead meat, heroic meat and stupidly dead and crushed in the mud, gave him the idea of
his world magistracy and induced him to transform his work into a militia." 21 In the US
press, a similar approach is followed: "He was a soldier in France during the World
War. He held the 'World Cross.' But this phase of his life is in the past. Now he is a
soldier who fights for internationalism and world peace." 22

A column by the Brazilian Álvaro Moreyra23 poetically highlights this aspect of Henri
Barbusse's life, through which the writer was removed from his isolation and thrown
into the middle of the street, the social reality, which marked his activism. The text
contains an extract from the book L'Enfer (1908) which narrates the arrival of a man
who, tired of travelling, ends up in a hotel room:

The lights of the city turn on. Through the cracks in the window they enter the
room. He gets up, opens the window and leans out. 'It is the eternal gesture of
those who are alone, within a room.'

This man was Henri Barbusse. Henri Barbusse leaned out the window. The
room was life.

The window was war. [...]

The tired man in the small hotel forgot the journey and the past.

He stayed on the street, indefatigable, calling, helping.

The death he brought from war finally carried him.

He went.

But spoke so loud that his words still echo.

A second aspect of Barbusse's trajectory valorized in the speeches and texts of anti-
fascist intellectuals was the communion between life and work, between action and
thought. Hermes Lima declared: "His gifts as a writer were so linked to his social action
that there is no way to distinguish the revolutionary from the novelist in him."24 Aníbal
Ponce's speech as Barbusse's civic funeral also narrates what can be understood as a
certain mixing between the character of his novels and himself, the old soldier with a
uniform of war fighting against fascism: "His generous friendship gave me a position at
his side, and upon hearing him, so close to my care and admiration, it seemed to me
that he was again wearing the grey coat and the helmet of war: as we always saw him
in El fuego we learned to think about war; just as I had when a young man, among the
pictures in my student room." 25

The importance of the military aspect of Henri Barbusse was especially highlighted in
the texts in the US press. The fact that a physically weakened man had enlisted
voluntarily at the age of 40 to join a regiment of common men in the First World War
seems to have echoed as a great act of bravery for society in that country.26 Called
Poilu, the term used in reference to French infantry, stories with precise details of his
permanence in the conflict were disseminated: "He was wounded on the front three
times, but always insisted on returning. He was offered a promotion, but he preferred



to remain a common soldier."27

Joseph Freeman, the editor of New Masses who accompanied Barbusse on his US tour,
emphasized the contradiction between the force of the 'spirit' of the writer and his
physical fragility; the Frenchman repeatedly gave speeches while suffering a fever and
sick. Freeman's tribute after Barbusse's death sought to bring together the aspects
which made Barbusse's personality a model: "The dreams of the artist, the agony of the
soldier, faith, reason, and the will of the communist were merged in an almighty being
in the crucible of his intense and noble nature. If you saw him moving thousands with
his revolutionary message, or talking with an individual worker or veteran of war or
writer, you cannot but think: there is a man, there is a poet, there is a Bolshevik." 28

This composition between Barbusse's personality and his intellectual activism
transformed him into a symbol of intellectual mobilization. This assimilation explains,
for example, the presence of a poster with Barbusse's face, painted by Antonio Berni, in
the 1936 Mayday demonstration in Buenos Aires. The Brazilian Hermes Lima mentions
this association: "Tributes to Barbusse are tributes to the anti-fascist cause of liberties
and culture." 29 The short note in the journal Acadêmica had the same tone: "We who
want life, we want life for everyone, we continue to shout. And our shouts will mean
Barbusse as well."30

From an engaged intellectual in the symbol of the anti-fascist fight, Henri Barbusse's
trajectory inspired analyses which brought to the limit the idealization and exaltation of
the French writer. Interpretations of his life proliferated which attributed sanctity to
him or even Christian inspiration; part of this analysis can derive from Barbusse's work,
Jesus (1927), in which the writer looked at the human trajectory of the prophet. The
Brazilian columnist Aluízio Barata considers him a 'mystic writer,' since "Jesus, in the
spirit of Barbusse, gives his hand to Marx, and allies with him in the same work of
social reconstruction and renovation. [...] And this mystic ardor in defense of
Civilization is what establishes a reciprocal sympathy between the genial writer and all
those who suffer and work." 31 Cipriano Santiago Vitureira, in Uruguay, interprets his
trajectory in the same way.32 Freeman, in the United States, describes him as a
"prophet and fighter."33 The comparisons derive from some characteristics attributed
to the political and intellectual trajectory of Barbusse: constancy, annunciation,
abnegation, preaching, as can be seen in the reading of Alberto Gerchunof: "Henri
Barbusse was born with this instinct and lived with this design. He was a saint, in other
words, a human messenger and a hero."34

These meanings given to Barbusse's political and intellectual trajectory culminated with
manifestations of individuals or associations for the continuity of his work. In all of
them, Barbusse was revered as an example of the fight of intellectuals against war and
fascism. In Brazil, Roberto Sisson on behalf of ANL, stated in a telegram to the World
Committee of the Fight against War and Fascism, the "commitment of his example will
remain alive amongst us, will inspire us and help us to keep our combativity very
high..." 35 In Argentina, in the name of AIAPE, Gerchunoff stated: "Who surpasses him
with magnificent courage and who will not pay him the tribute of gratitude? We are
here to do this."36 In Uruguay, Ballesteros stated: "It is healthy and comforting to be
able to express what, in an exemplary synthesis, signifies this man, this human
archetype, at this summit, a reference, means to guide the efforts..."37 Henri Barbusse
was considered especially exemplary because he did not present any ambiguities. He
represented in the interpretations studied a model of the engaged intellectual with an
archetype or even sacred character, in whom the intellectuals of the Southern Cone and
the United States could mirror themselves as inspiration, perhaps unattainable, of what
could be seen as an ideal of engagement.

Intellectuals in the Americas saw in Barbusse a model of engagement. In this case, in
addition to what could be considered a problem of the direct influence of French
intellectuality on the Americans, it involved a question of identification with the
trajectory of people in relation to international mobilization. In the United States, to a
lesser extent, the trajectory of the writer as a selfless and resistant soldier was
highlighted, as well as the coherence between his life and work.

Based on the questions raised above it can be thought that the transatlantic activism of
Henri Barbusse forged him as a model of the engaged intellectual. With his positions
marked by certainties and his actions motivated by the iron will of a communist
activism, the writer symbolized a model of engagement close to a saint or a martyr, the
latter reinforced by his tragic death.
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